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Abstract: 

The article offers a new edition and translation of story 27 (verses 95-96) in the Late 
Khotanese Jatakastava, a poem that summarises fifty-two stories from the Buddha’s former 
births, closed by praises of the Bodhisattva’s virtues. The translation takes into account the 
correction of the previous reading 95a jamburia ‘golden’ into jamguna ‘similar to a conch, 
conch-like’, which brings the Khotanese narrative in line with the story as told in Nagarjuna’s 
Mahdaprajnaparamitasastra. The adjective *jamgiina- is an -tina- derivative from *jamga- 
‘conch’, a variant of the loanword ssamgga- (cf. dasagraiva/dajagraiva ‘Dasagriva’) from 
Sanskrit sankha- through Gandhari *samgha- (sagha- in the Khotan Dharmapada). Further, 
the translation provides a thorough reinterpretation of the closing praise (96cd) on the basis of 
its detailed morphological, syntactic, and lexical discussion. A glossary to the story is 
included. 
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The Late Khotanese poem entitled Jatakastava (‘Praise of the [Buddha’s former] births’, 
henceforth JS) is entirely preserved in the Dunhuang pustaka manuscript IOL Khot 65-74 = 
Ch. 00274 of the British Library, copied during the reign of King Visa’ Sia (r. 967— 
977/978).' It belongs to the genre of hymns in praise of the Buddha (stava, stotra) and extols 
the virtues of the Bodhisattva, the Buddha-to-be Sakyamuni, through extremely concise 
summaries of fifty-two jataka stories that close with praises such as ‘Therefore, to you then 
homage more than a hundred myriad times’ (JS 15) and the like. The work is presumably a 
Khotanese original composition, not a translation of a single Sanskrit work,’ but most of the 
stories have been traced elsewhere.’ 


jambuna no more 
The word jambuna has existed in Khotanese since 1955, when Mark J. Dresden read it in 


Catalogue 298-299. Facsimile in Bailey 1938: 143-183; edition and translation with grammatical sketch, 
survey of parallels of the stories, and glossaries by Dresden 1955; editio princeps in KT 1.197—219 (2nd ed. 
1969; repr. 1980). See Emmerick 1992: 24 and Maggi 2009: 369-370 for further bibliography. — For useful 
comments on a draft of this article thanks are due to Francesco Barchi and Alessandro Del Tomba, as well as to 
Doug Hitch who kindly polished my English too. 

See Emmerick 1992: 24, Skjzrve 2012: 126, and cf. Dresden 1955: 402-403. 


3 See Dresden 1955: 447-452, Panglung 1981: 214, and cf. Grey 2000. 
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Jatakastava 95a (2212) and explained it as a locative singular of jambu(na)- ‘golden’, with 
which ‘jabiuvand “gold” ... may be compared’ (Dresden 1955: 435, 456 s.v., 474 s.v.). The 
word was eventually quoted by John Brough (1962: 50 with n. 2) as a loanword from 
Gandhart jabodana- on the basis of information provided by Harold W. Bailey 
(‘< *jambudanya’), who then accepted Dresden’s reading in the second edition of his 
Khotanese texts published in 1969 (KT 1.209) and in his Dictionary of Khotan Saka which 
appeared ten years later (Dict. 105 s.v. caska- ‘covering’). 

Dresden translates the phrase JS 95 (2212) jambuna causkana as ‘in the golden 
headdress’. Bailey has ‘in the golden ... covering’ (Dict. 105 s.v. causka-). The phrase occurs 
in story 27, which goes as follows: Birds lay their eggs on the head of a meditating hermit 
and wound him with their claws, yet the hermit stands still for three months, worried about 
the chicks like a mother. Dresden (1955: 450) identified this as the story of the seer 
Sankhacarya in Etienne Lamotte’s translation of Nagarjuna’s Mahdprajiaparamitasastra (Da 
zhidu lin K¥8 EG, Taishd 25, no. 1509, 188ab):* 


Ainsi le buddha Sakyamuni, dans une existence antérieure, était un rsi avec un chignon en forme 
de conque (Sankhasikha), nommé Chang ché li (Sankhacarya). II pratiquait toujours le quatriéme 
dhyana : interrompant sa respiration (4ndpdna), assis sous un arbre, il restait immobile. Un 
oiseau, le voyant dans cette posture, le prit pour un morceau de bois, et déposa ses ceufs (anda) 
dans son chignon (sikha). Lorsque le bodhisattva s’éveilla du dhyana et s’apercut qu’il avait des 
ceufs d’oiseau sur la téte, il se dit : «Si je fais un mouvement, la mére ne viendra certainement 
plus et, si la mére ne vient plus, les ceufs se gateront». Alors il rentra en dhyana, et en sortit 
seulement lorsque les oisillons se furent envolés. (Lamotte 1944-1980, 2: 1046)° 


Nothing in the Chinese account lends support to the idea of something ‘golden’ on the 
hermit’s head. In fact, Dresden’s reading, interpretation, and comparison with jabivand are 
problematic. The adjective jabiivana- is a loanword from Gandharl jabodana- < Sanskrit 
jambiinada- ‘coming from the river Jambi’, one of the seven arms of the heavenly Ganges 
(MW 412 s.vv. jambu-, jambtinadi-, 419 s.vv. jambinada-, jambinadi-), and, like the 
Sanskrit adjective, qualifies a kind of gold but does not mean ‘golden’ by itself. Thus, it is 
used with ysirra- ‘gold’ in the Jnadnolkadharani SI P 3 2v1 SDTV 3.21 jabivand ysirra 
kularva a’ri ‘They are sitting in pavilions of Jambinada gold’ and the Pradaksinasitra IOL 
Khot S. 6 = Ch. 0048 25 KBT 72 jabuva ysirana vadida ‘made of gold from the river 
Jambi’). However, the noun qualified by jambuna in JS 95 is not ysirra- but causkana 
‘(head)dress’. Dresden also hesitates about the morphology and leaves the stem shape 
undecided as jambu(na)-, but this needs not to detain us here because the reading itself is a 
problem. 


I use the CBETA online edition available at https://cbetaonline.dila.edu.tw/zh/T1509_ 001 (accessed on 23 
July 2023). 
> ‘Thus the Buddha Sakyamuni, in a previous lifetime, was a rsi with a conch-shaped head-dress 
(sankhasikha) named Chang ché li (Saikhacarya). He was always practicing the fourth dhyana: interrupting his 
respiration (Gndpdana), seated under a tree, he remained immobile. Seeing him in this posture, a bird mistook 
him for a piece of wood and laid her eggs (anda) in his top-knot (sikha). When the bodhisattva awoke from his 
dhyana and noticed that he had birds’ eggs on his head, he said to himself: “If I move, the mother will not come 
back, and if the mother does not return, the eggs will spoil”. Therefore he went back into dhyana and came out 
only when the nestlings were ready to fly away’ (Lamotte 2001, 2: 810); summary in Lamotte 1944-1980, 1: 
266 with n. 2 (English trans. Lamotte 2001, 1: 224 with n. 464). 
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In the editio princeps of the Jatakastava which appeared in 1945, Bailey cautiously reads 
jam + na and has the following note on the unread syllable: ‘ba in su conversum?’ (KT 
1.209). Dresden himself records the doubtful situation and, though opting for the reading 
jambuna, accurately writes: ‘The second aksara is somewhat uncertain. It looks like ba 
changed into su’ (Dresden 1955: 446 n. 49, cf. 474 s.v. jambu(na)-). Later Bailey has 
jambuna right away without comment (2nd ed. of KT 1.209, Dict. 105 s.v. caska- 
‘covering’). Inspection of the manuscript reveals that the letter b was not completed, as can 
be seen from the superior horizontal stroke that has remained thinner than usual. The copyist 
was presumably about to write jamb possibly because of an eye-slip to the preceding 22r1—2 
... jsa brriya ‘with ..., in love’ in the source manuscript, but immediately realised the mistake 
and overwrote the incomplete b with the intended aksara. This can be read as a cursive shape 
of su as Bailey and Dresden suggest, but one should consider that the only difference between 
su and gu is a horizontal stroke joining the two vertical strokes of the consonant. One may 
assume that the copyist would have reinforced the thin lower horizontal stroke of the 
incomplete b, if he intended to write s. Since this is not the case, it is more likely that the 
intended aksara is gu and that the text has not jambufa but jamguna. That the copyist 
intended to write bu can be ruled out because the wu diacritic is added to the right of the 
consonant in the shape of a (rising) curve in the case of gu, but below the consonant as a 
(triangular) prolongation of the latter’s right descending stroke in the case of bu (see Fig. 1). 


a b c 
Figure 1. Jatakastava 95a jamguna with corrected cursive gu (a) compared to calligraphic gu (b) and bu (c) in 
IOL Khot 70/2 = Ch. 00274 22v2, 22v3, and 22v4 (© British Library Board). 


The word jamgufa is not elsewhere attested but can be readily interpreted as an adjective 
meaning ‘similar to a conch, conch-like’. It corresponds to Chinese Jud & ‘conch’ in luo ji 1 
"2 ‘topknot in the shape of a conch, conch-shaped headdress’,° whose Sanskrit original 
Lamotte reconstructs as sankha-sikha- and which recalls the seer’s name Sankhacarya, 
literally ‘Master Conch’, underlying the Chinese transcription Shdangshéli i /#l#!] (Lamotte’s 
Chang cho li). Our jamgunia, with the Late Khotanese interchange of u and @ ‘very frequent’ 
in the Jatakastava (Dresden 1955: 406), is locative singular masculine of *jamgitina-, derived 
from *jamga- ‘conch’ by means of the suffix -ina- that forms adjectives expressing similarity 
and relationship and that can be also added to loanwords (see Suffixe 169 §§ 28.B.8.3, 
28.B.9.1—2). The base lexeme is usually spelled with an initial sibilant ss, s [f] in Khotanese. 
So, we have Old Khotanese ssamgga- ‘conch’ for example in the Swvarnabhdsottamasitra 
(see Skjzerve 2004, 2: 344 s.v.), a loanword from Sanskrit sankha- ‘conch’ through Gandhari 
*samgha- (sagha- in the Khotan Dharmapada 154, Brough 1962: 143, 309). In Late 


Migme Chédroén’s translations of Lamotte’s ‘chignon en forme de conque’ (Lamotte 2001, 1: 224 n. 464, 2: 
810). 
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Khotanese, samga- is found in the Jatakastava itself (2), in the medical texts Siddhasara 
(5x) and Jivakapustaka (1x), and elsewhere. The spelling jamguna with j is not surprising, 
however, because similar spellings occasionally occur elsewhere. Thus, in the Late 
Khotanese Ramayana we have not only dasagraiva- (5x), disagraita (1x), and dasagrivad 
(1x) with s for the demon’s name DaSagriva, but also one occurrence of dajagraiva with j 
[dz] as in the Late Khotanese Book of Vimalakirti 197d (see Maggi 2013: 143 and 2020: 211 
for other examples, including Old Khotanese ones, and further references). 
In light of what precedes, I read and translate the story thus:’ 


95 ~*jameufia causkafia mura pura yudamda . _ tvi tteri bemda ttama piriya badna 
~Sdrrai masta vina pvend vara 4ste kama’fia . _ sabajsyau rrijsyau tvi baistada ttara : 

96 vratta’’“vascarn4 ni nvathatai gvana __tta tta-m kaste khu mata pura ki’ tta 

22vl 


virsi ja pa ’jsa di dtr-a sira“’’styida dijsakye halai tvi orga midane : 


95a  jamgufia] jam + fia KT’ (‘ba in Su conversum?’), jambufia D (‘The second aksara is somewhat 
uncertain. It looks like ba changed into su’), KT?. 

95b__‘ ttama] D, KT?, ttama KT'. 

95c  aste kama’fia] D, KT’, aste kama’fia KT". 

96b__ tta tta-m] KT?, tta tta KT", tta ttam D. 

96c__-virsI ja] virstja KT', D, KT?. pa jsa di diir-a] pa’jsa didtira KT’, pa’jsa di<di> dura D (‘Or 
read: diira?’), pa'jsadi dura KT?. 

96d _ midane] D, KT?, midane KT!. 


Birds produced young in the conch-like (head)dress upon the top of your head then in a former 
time.* Three months (the mother) sat there upon (your) head without fear. With sharp claws they 
pierced the top of your head. ’’You did not set aside observance of (your) vows and austerities. 
Thus you protected them as a mother protects (her) sons. To the most heroic supporter, good (and) 
steadfast for such a long time, to you, O gracious one, homage! 


Notes 

95a On jamguna see above. causkana is a locative with the ending -afia (SGS 262) from 
causka- ‘dress’, which also occurs twice in the Late Khotanese Summary of. the 
Saddharmapundarikasutra, where it translates Sanskrit vastra- ‘garment, dress’: P 2782 16— 
17 KT 3.58 tti tta khu myam causkad banimdd ramnd avihaé : . hisamdai hvandye bimda 
hayynakyau jsa ‘Just as they fasten in the middle of his dress the priceless jewel, upon the 
man sleeping with his comrades’;'’ 35-36 KT 3.60 si’ jastam ba’ysdém tti khu causkana 


’ Abbreviations used in the apparatus are: D = ed. Dresden 1955; KT', KT? = ed. Bailey, KT 1, 1st and 2nd 


ed. respectively. Different conventions used by others are converted thus: + + + = illegible or partially 
preserved aksaras for which no reading is suggested; abc) editor’s supplement where the manuscript has no 
lacuna. 

The poet addresses the Buddha in the second person. 

On this word and its possible etymological connections see Bailey 1948: 330, Dresden 1955: 456 s.v., 474 
s.v., Bailey 1971: 26-27, Dict. 105 s.v. 

'°. Cf. Sanskrit Saddharmapundarikasutra 8 tad-yathapi nama bhagavan kasyacid eva purusasya kamcid eva 
mitra-grham pravistasya mattasya va suptasya va sa mitro “nargha-mani-ratnam vastrante badhniyat asyedam 
mani-ratnam bhavaty iti ‘It is, O Lord, as if some man having come to a friend’s house got drunk or fell asleep, 
and that friend bound a priceless gem within his garment, with the thought: Let this gem be his’ (ed. Vaidya 
1960: 134; trans. Kern 1884: 201). 


9. 


138 


ramnd “This (sutra) of the deva buddhas is just like the jewel in the apparel’ (trans. Bailey 
1971: 1-2)."" In JS 95a, the phrase jamgufia causkafia ‘conch-like (head)dress’ seems to 
denote a turban. That causka- is glossed also as ‘frontlet’, that is, an ornament or band worn 
on the forehead (Bailey 1948: 330; Dresden 1955: 456 s.v.), presumably depends on the 
erroneous jambuna ‘golden’ and the now superseded translation of ttari- as ‘forehead’ (see 
below). 

I tentatively assign pura yudamdd to a phrase pura yan- ‘to produce young’ following 
Bailey’s ‘the birds bare the young’ (Dict. 105 s.v. causka-) instead of Dresden’s literal “birds 
placed their young’ (van- ‘to do’ + locative = ‘to put’). 

95¢ tteri, 95d ttara mean ‘top of the head, crown’ (ttari-), not ‘forehead’, as Emmerick 
(2002: 14) has explained. Bailey’s translation of 95d sabajsyau rrijsyau tvi baistadd ttara in 
Dict. is ‘with sharp claws they pierced your forehead’ (407 s.v. sambajsa-). 

96a The acc. sg. vrattavascarnd ‘observance of vows and austerities’ (cf. Skjzervo 2004, 
2: 344 s.v. vratdttavascarana-) < Old Khotanese vratattavascarana- (e.g. Book of Zambasta 
24.124, read as two words vrata ttavascarana ‘vows, austerities’ by Emmerick 1968: 372— 
373) < Sanskrit vrata-tapas-carana- is translated ‘vowed austerities’ by Dresden and ‘vowed 
austerity’ by Bailey (Dict. 189 s.v. nuvamth-). 

96cd See the next section. 


The final praise of story 27 

Padas 96cd close story 27 and contain the praise of the Buddha and former Bodhisattva: 
virsi'ja pajsa di dur-a sira styuda dijsakye halai tvi orga midgne ‘To the very heroic 
supporter, good (and) steadfast for such a long time, to you, O gracious one, homage!’. In my 
opinion, the praise is a pun on the agent noun dijsdka- ‘supporter’ (Old Khotanese dyjsaka- 
‘maintainer, upholder, etc.’ from dyjs- ‘to hold’, SGS 46-47), which may mean literally ‘a 
person who keeps someone or something from falling (of the Bodhisattva supporting the 
birds)’ and figuratively ‘a person who assists, backs up spiritually’ (of the Buddha supporting 
beings). Previous translations of dijsakye in this passage are ‘possessor [of s7i- ‘fortune’ ]’ 
(Dresden; Dict. 200 s.v. pa jsadi), ‘Haltender [holder of svi- ‘fortune’]’ (Suffixe 149 s.v. 
virsi naa-), and ‘maintaining (firmness)’ (Dict. 161 s.v. dura-). 

Not only dijsakye but also the preceding words in pada 96c have been variously read and 
interpreted: ‘To you, possessor of most heroic, long-established, steadfast svi, homage, O 
gracious one’ (Dresden); ‘as the mother cares for the son [96b khu mata pura ki'ttd|, having 
courage, guarding, long enduring, good, firm, to you maintaining (firmness) homage [...]’ 
(Dict. 161 s.v. dura-); ‘to (you) the possessor of the vigour-attended, reverent, from remote 
time steadfast fortune [...]’ (Dict. 200 s.v. pajsadi); ‘fest Haltender der in Energie 
bestehenden s77 sehr lange [...]’ (Suffixe 149). 

Almuth Degener (Suffixe 37 s.v. *pajsamdaa-, 149) characterises the passage as not very 
clear (‘nicht ganz klar’) and its interpretation as very uncertain (‘ganz unsicher’). I have little 
doubt, however, that pada 96c consists of the three adjectives virsi ja, sira, and styuda that 
qualify dijsakye ‘supporter’ and are accompanied by the adverbs pa jsa and di dur-a. Note 
that -a- declension stems have ‘genitive -i ... beside -a ..., -d ... and -e’ in JS (Dresden 1955: 


ae 3 Bailey’s translations in Dict. 105 s.v. causka-: ‘just as in a covering (dress) they fasten a priceless jewel, 


upon the sleeping man among his friends’; ‘this (stitra-) of the deva Buddhas (is) just like the jewel in the dress’. 
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408). So, it is unnecessary to refer virstja, sira, and styiida to the feminine nominative 
singular mata in the previous pada 96b on account of their ending -a, as is suggested by 
Bailey’s translation ‘as the mother cares ..., having courage, ... good, firm’ (Dict. 161). It is 
also unlikely that they are in the vocative singular masculine (‘O very heroic one, ...’), 
because there is already the vocative midgne ‘O gracious one’ at the end of the hemistich. 
The genitive-dative dijsakye ‘supporter’ displays the typical adjectival ending -ye because 
-aka- derivatives are often used as adjectives or substantivised adjectives that refer to 
mentioned or implied nouns especially in addressing Bodhisattvas and the like (Suffixe 43 § 
5.5.1), for example JS 26 (714) ysamasadai pvend pirordkye aurga ‘Homage to the remover 
of people’s fear’ (Dresden). Since the adjectival ending -ye marks explicitly the head dijsakye 
as a genitive-dative already, its modifiers virsi ja, sira, and styiida are left unmarked and 
simply have the reduced nominal ending -a (= -i//-d/-e < Old Khotanese -i). This marking 
strategy is similar to but differs from the strategy, found in all stages of Khotanese, whereby 
‘in complex nominal expressions consisting of an a-stem noun inflected as GDS and a 
nominal modifier in agreement (demonstratives, inflected numerals, adjectives), the explicit 
GDS ending [-ye] is regularly placed on the modifier, while the head noun shows the reduced 
ending GDS -d’, for instance Siirangamasamadhisiitra 3.8 (IOL Khot 12/2 = Kha. i.13.8) 
141r5 (ed. Emmerick 1970: 34-35) ttye ... badd ‘at that time’ (Del Tomba 2022: 367 and 
passim; Del Tomba in press §§ 1 (1), 2 (7)). 

To begin with, I follow Bailey (Dict. 161) in taking sira as the common adjective 
meaning ‘good’ (so spelled many times in JS < Old Khotanese ssdra-) rather than a genitive- 
dative singular of Late Khotanese sirad- ‘good fortune’ as a rendering of Sanskrit s77- 
modifying dijsakye (Dresden; Dict. 200; Suffixe 149) because in this case one would 
basically expect sire, cf. JS 58 (1412) sire yanakd ‘maker of good fortune’ and the 
instrumental-ablative singular JS 41 (10v1) sire jsa ‘by good fortune’ (cf. Skjzerve 2004, 2: 
346 s.v. sdrad-). 

The words virsi ja pa jsa I translate ‘most heroic’ with Dresden, but I refer the adjective 
virsi ja to dijsakye ‘supporter’, not to 96c mata ‘mother’ like Bailey (‘having courage’, Dict. 
161) or to the alleged sira ‘good fortune’ like Dresden, Bailey (‘vigour-attended’, Dict. 200), 
and Degener (‘in Energie bestehenden’, Suffixe 149). The word pa jsa is most likely the 
common adverb ‘strongly, very’ (<< Old Khotanese pdta ‘jsu, cf. Skjzrve 2004, 2: 303 s.v. 
pata jsa-), which usually precedes but can also follow the adjective it modifies, for example 
Ramayana P 2781 133 (65) KT 3.71 mata mam brravi pa’jsa ‘You are a very dear mother to 
me’ (trans. Bailey 1940: 567). Alternatively, if pa jsa is another adjective here, the text means 
‘To the heroic, strong supporter, ...’. 

Before examining di, it is appropriate briefly to recall that Late Khotanese dura, or better 
dur-d, is not an adjective meaning ‘far, long, continued’ (+ sira ‘fortune’, Dresden 1955: 458 
s.v. duraa-) or ‘long enduring’ (+ mata ‘mother’, Dict. 161), but is an adverbial phrase 
meaning ‘for a long time’ (not ‘from remote time’ with Bailey, Dict. 200). It continues the 
Old Khotanese expression duru tatu, duru gavu known from the Book of Zambasta and the 
Suvarnabhasottamasutra (see Maggi 2020: 201-202). 

The di between pa jsa and dur-d has posed difficulties. In the second edition of KT, 
Bailey reads pa jsadi as a single word that he translates once ‘guarding’ (+ mata ‘mother’, 
Dict. 161) and once ‘reverent’ (+ sira ‘fortune’, Dict. 200). Under the relevant entry in Dict., 
Bailey sets pa jsadi beside P 2022 1 KT 3.42 pajsadgq in a difficult passage of lyrical poetry 
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and derives them from Old Iranian ‘*pari-janta-, *pari-jantaka- “going around, serving, 
. However, the meaning 


999 


honouring”, from verbal base gd-, ja-, ja- in jsamane “we go 
‘reverent’, basically reached through etymology, is uncertain in the case of pajsadgq (possibly 
< *pajsamandaa- by haplology, SGS 215 with further references) and has almost certainly to 
be ruled out for JS 96c pa'sadi (Suffixe 37 s.v. *pajsamdaa-). Dresden hesitates whether to 
supplement di to di<di> or to expunge it. He prints didi in the edition, lists the word under the 
entry didi ‘so (much)’ in the glossary, and apparently refers the adverb didi to the following 
dura, but his translation ‘long-established’ seems to account only for dura and to disregard 
the adverb in line with a suggestion he makes in a note: ‘di di ra MS. Or read: dura?’ 
(Dresden 1955: 435, 446 n. 50, 458 s.v. didi). Degener follows him in supplementing di<di> 
dura, which she translates ‘sehr lange’ (Suffixe 149). Actually, neither supplement nor 
expunction is necessary and the manuscript reading di dir-a ‘for such a long time’ can be 
kept as is,'” because a reduced Late Khotanese adverb di, dd ‘such, so much, so long’ < didi, 
dddd < damda < Old Khotanese ttandu (cf. Dict. 158 s.v. dida-) occurs also elsewhere. So, 
we have di in Suvarnabhasottamasitra 3.44 di khu ‘as much as’ beside 3.84 didi punida khv- 
am ‘so virtuous that ... for them’ (Skjzrvo 2004, 1: 48-49, 56-57; 2: 280 s.v. didi) and da in 
Siddhasara 0.8 Ch. 11.002 1 bis r4 KT 1.2 cu mam ye drrgma arve pvi'stye dd ‘Since there 
were for me such [drrgma] (and) so much [dd] obscure plant (names)’'’ beside dddd khu 
(25.22 Ch. 11.002 143v5) and damda khu (2.37 Ch. 11.002 15r3 +) ‘so long that, until’. Cf. also 
the Late Khotanese adjective didrama- < Old Khotanese ttandrama- ‘such (great)’. 


ms Bailey might have had something similar in mind when he read didiirda as a single word in the first edition 


of KT. 

'3- This is an adaptation of the translation ‘Since there are here very obscure plant (names) in it? by Emmerick. 
He criticises the translation ‘As to such medicaments as were comprised in it’ by Bailey (1962: 33-34) on 
several accounts, including the impossible reading of pvistyedd as a single word meaning ‘were comprised’, and 
prefers to supplement dd to <i>dd ‘there are’ (Emmerick 1983: 20-21, 23). This is unnecessary, however, 
because the clause already has a verb in the feminine 3rd plural perfect intransitive ye ‘were’ (Bailey’s and 
Emmerick’s ‘in it’?), which regularly agrees with the feminine plural arve ‘plants’. The quotation is from the 
Khotanese preface to the Siddhasara, where the translator speaks in the first person, hence mam genitive-dative 
‘for me’ (Old Khotanese mamd) rather than Emmerick’s ‘here’ (Old Khotanese mara). 
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Glossary 


An arrow (f) after an occurrence refers to fuller information to be found above. 


Abbreviations are obvious. 


(ah-) : Asta- [= OKh.] v. B mid. intr. (prf. intr.) 
‘to sit’: 2 sg. prf. intr. m. gste 95c. 

orga- [= OKh.] f. ‘reverence’: AS orga 96d. 

-m [OKh. nu] encl. 3 pl. pron. ‘them’: -m 96b. 

kamala- [= OKh.] m. ‘head’: loc. sg. kamg Tia 
95c. 

ki’- : kasta- [OKh. kds’- : kasta-] act. tr. (prf. 
tr.) ‘to protect’: 3 sg. prs. ind. act. kita 
96b; 2 sg. prf. tr. m. kaste 96b. 

khu [OKh. kho] conj. ‘as’: khu 96b. 

gvana [OKh. gvarna] adv. ‘at all’: gvana 96a. 

causka- [OKh. —] m. ‘(head)dress’: loc. sg. 
causkana 95a‘. 

jamguna- [OKh. —] adj. ‘conch-like’: loc. sg. 
m. jamgunia 95a}. 

tta [= OKh.] adv. ‘thus’: redupl. ¢ta tta 96b. 

ttama [OKh. ttamu] adv. ‘then’: ttgma 95b. 

ttari- [= OKh.] f. ‘top of the head’: acc. sg. 
ttara 95dt; gen.-dat. sg. tteri 95bt. 

(thu) [= OKh.] 2 sg. pron. ‘you’: gen.-dat. ti 
95b 95d 96d. 

di [OKh. ttandu] adv. ‘such’: di 96cT. 

dijsaka- [OKh. dyjsaka-] m. ‘holder’: gen.-dat. 
sg. dijsakye 96df. 

dir-a [OKh. duru tatu] ‘for a long time’: dir-a 
96cT. 

drrai [OKh. drai] card. num. ‘three’: nom.-acc. 
pl. drrai 95c. 

ni [OKh. ne] adv. ‘not’: ni 96a. 

(nvamth-) [OKh. nuvamth- 
nuvamthata-| v. B mid. tr./intr. (prf. tr.) ‘to 


nvathata- 


set aside’: 2 sg. prf. tr. m. nvathatai 96a. 

pa jsa [OKh. pdta jsu] adv. ‘very, most’: pa jsa 
96cT. 

piriya- [OKh. —] adj. ‘former’: instr.-abl. sg. 
piriyd 95b. 


pura- [OKh. piira-] m. ‘son’: nom.-acc. pl. 
‘to 


produce young’: 3 pl. prf. tr. pura yudamda 


pura 95a 96b. Phrase: pura yan- 
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95at. 

pvena- [OKh. puva ‘na-] m. ‘fear’: gen.-dat. sg. 
pvend 95c. 

bada- [= OKh.] m. ‘time’: instr.-abl. sg. badna 
95b. 

(bi-) : baista- [OKh. bi- : bista-] v. B act. tr. 
(prf. tr.) ‘to pierce’: 3 pl. prf. tr. baistadd 
95d. 

bemda [OKh. bendd] postp. + GD ‘upon’: 
bemda 95b. 

matar- [= OKh.] f. ‘mother’: nom. sg. mdta 
96b. 

masti- [= OKh.] f. ‘month’: nom.-acc. pl. masta 
95c. 

midan- [OKh. misdan-] adj. ‘gracious’: voc. sg. 
m. midqne 96d. 

mura- [= OKh.] m. ‘bird’: nom.-acc. pl. mura 
95a. 

(yan-) : yuda- [OKh. yan- : ydda-] v. B act./ 
mid. tr. (prf. tr.) ‘to do’: 3 pl. prf. tr. 
yudamda 95a. Phrase: see pura-. 

rrijsaa- [= OKh.] adj. ‘sharp’: instr.-abl. pl. m. 
rrijsyau 95d. 

vara [OKh. vara(ta)| adv. ‘there’: vara 95c. 

vina [= OKh.] prep. + GD ‘without’: vina 95c. 

virsi naa- [OKh. —] adj. ‘heroic’: gen.-dat. sg. 
m. virsi ja 96cT. 

[OKh. 

m. ‘observance of vows and austerities’: AS 


vrattavascarna- vrratattavascarana-| 
vrattavascarnd 96a‘. 

Sira- [OKh. sdra-] adj. ‘good’: gen.-dat. sg. m. 
sira 96cf. 

sabajsa- [OKh. —] m. ‘claw’: instr.-abl. pl. 
sabajsyau 95d. 

styiida- [= OKh.] adj. ‘steadfast’: gen.-dat. sg. 
m. stytida 96c. 

halai [= OKh.] postp. + GD ‘to’: halai 96d. 
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